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we study because we love each other 
and ourselves enough to say: 

FUCK THIS WORLD. 

we study and struggle in love and rage
for a world without 

prisons, police, and cages of all kinds.
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STEVIE’S REFLECTIONS ON STEVIE’S REFLECTIONS ON 
BELL HOOKS’ FEMINISM IS FOR EVERYBODY (2020)BELL HOOKS’ FEMINISM IS FOR EVERYBODY (2020)

bell hooks writes, in the introduction of “Feminism is for Every-
body,”: “More than ever before, I work to share the liberating joy 
feminist struggle brings to our lives as females and males who con-
tinue to work for change, who continue to hope for an end to sex-
ism, to sexist exploitation and oppression.” As I read this sentence, 
I couldn’t help but wonder: where is the liberating joy in abolition-
ist struggle? We should be joyous. We should feel better about the 
work we’re doing. But so often, we don’t. What are we doing wrong? 
Where is our joy in community? Where is our joy in working to cre-
ate a world where everyone is valued? So often, we come off  as the 
Angry Activists. Where do you fi nd and experience joy in the work? 

bell hooks continues: “I work to envision ways of bringing the mean-
ing of feminist thinking and practice to a larger audience, to the 
masses.” This is a major goal of mine. I feel there are people, those 
with incarceration experience and their loved ones, who should and 
would embrace abolitionist thinking and practice if we would talk 
to them. Often times, we are talking to each other in a language that 
sounds foreign to them. I tell people, if a person needs a dictionary 
to understand your essay, article or book, they’re not going to read 
your work. Abolition is for everyone. But we have to remember our 
audiences. So many of us spend lots of time preaching to the choir. 
We write for other academicians or veterans of the movement. We 
need to make our messages intelligible to the masses, especial-
ly those most impacted. What can we do to eff ectuate this goal?
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event at the University of Washington. There was a workshop about wom-
en prisoners. The presenters were so social workery that I got pissed off  
and said: “You don’t know what the fuck you’re talking about!” Instead of 
being irritated, they drew me out, they got me talkin’, then they asked: 
“Do you want to do this workshop?” I said: “Yeah!” So I did. At the Uni-
versity of Washington there was a school release program where pris-
oners from the state penitentiary in Walla Walla lived in a dorm on cam-
pus while on parole. A prison group developed at the community college 

. . . It seemed like there were thousands of dykes living on Capitol Hill.

GUERRILLA USA: THE GEORGE JACKSON BRIGADE 
AND THE ANTICAPITALIST UNDERGROUND OF THE 
1970s (2010)          an excerpt:
Despite close links to other groups, the Brigade’s true constitency—those 
who could relate not only to its members’ anger but to the explosive way in 
which they expressed it—were those from whose ranks they had emerged 
and to which they would return: prisoners. In light of the thrust of the 
1960s movement for participatory democracy, a consideration of the Bri-
gade raises the question: just how deep can democratic participation go?
In explaining themselves, these veterans of the “war at home” con-
stantly cite the irresistible momentum of “the times.” With these 
words they invoke the pervasive struggles for power on the part of 
the dispossessed that characterized this era. The widespread suc-
cess of these struggles—from the decolonization of Africa, which
inspired the civil rights movement of the late 1950s and 1960s in the United 
States, to the revolutions in Cuba and Vietnam,which ignited the imagina-
tions of so many domestic radicals—imparted a sense among all but the most 
obtuse that change was not only possible, but imminent. The imperative of 
change demanded active participation in the process of historical creation. . .  
they joined what they discerned to be a collective impulse toward revolution.



QUEER FIRE: THE GEORGE JACKSON BRIGADE, 
MEN AGAINST SEXISM, AND GAY STRUGGLE AGAINST 
PRISON (2014)           
              excerpts:
The George Jackson Brigade (GJB) was an urban guerrilla group that operat-
ed in Seattle from 1975 to 1978. The group was named after George Jackson, 
an imprisoned Black Panther who had been killed at San Quentin Prison, 
California, in 1971. The Brigade was composed of unemployed ex-convicts, 
ex-students, and working class communists and anarchists. Over half of the 
members were women and half of the women in the group were lesbians. 
. . .
[T]hough one may critique the Brigade’s strategic or organization choices, to 
outright condemn them would mean losing a valuable historical reference 
point in our own struggle against this world. In the Brigade, we fi nd an open 
dialogue about revolutionary strategy, an ethic of active and antagonistic 
women’s and gay revolt, and a deep commitment to warfare against prison.
History cannot be abandoned to the cannibalistic “radicals” of the univer-
sities, who see past revolt as a career opportunity. As with all things, histo-
ry can be a whetstone with which we sharpen our daggers for our present 
war against the civilized order. I hope this publication can contribute in 
some way to revolt against prison society, and to queer antagonist strug-
gle. The weapons are everywhere; the secret, as always, is to really begin.
. . . 
Daniel Burton-Rose: When did you fi rst start to under-
stand gay oppression as an integral part of capitalism?
Bo Brown: Over time. After I paroled from federal prison in 1971, I en-
rolled in Seattle Central Community College. In a printing class I met 
a dyke who said, “women ain’t chicks” and started explaining sex-
ism and homophobia to me. I went to an International Women’s Day 

STREET TRANSVESTITE ACTION STREET TRANSVESTITE ACTION 
REVOLUTIONARIES: SURVIVAL, REVOLT, AND QUEER REVOLUTIONARIES: SURVIVAL, REVOLT, AND QUEER 
ANTAGONIST STRUGGLE  (2011) ANTAGONIST STRUGGLE  (2011) 

an excerpt: 
Those with nothing to lose are often those who push 
hardest when the time comes; this was true at the Stone-
wall riots, and continued into the gay liberation move-
ment, much to the dismay of those whose idea of “gay 
liberation” was either inclusion in straight society or 
managed revolution. These forces of gay normativity 
and revolutionary management marginalized, erased, 
and silenced those whose bodies, histories, or ethical 
orientations refused dominant models. . . It is no sur-
prise that STAR would come into confl ict with a gay 
movement turning its focus onto integration into capi-
talist society. From the beginning, STAR’s concerns were 
not for sloganeering, posturing, masturbatory intellec-
tualism, or “movement building.” Survival, as both an 
attempt to provide for basic needs of living and as a ten-
sion toward self-defense and off ensive struggle against 
a society that threatened them, was central to all of 
STAR’s activities, and is key in understanding their posi-
tions in the confl ict within the gay liberation movement.



CAPTIVE GENDERS: CAPTIVE GENDERS: 
TRANS EMBODIMENT AND THE PRISON TRANS EMBODIMENT AND THE PRISON 
INDUSTRIAL COMPLEX (2015)INDUSTRIAL COMPLEX (2015)

excerpts: 
In the recent past, the term prison industrial complex has been of-
fered to begin to name the enormity of the prison system. Indeed, 
“the prison,” or the material buildings that comprise prisons and 
jails are only one component of the PIC. Immigration centers, ju-
venile justice facilities, county jails, military jails, holding rooms, 
court rooms, sheriff ’s offi  ces, psychiatric institutes, along with 
other spaces build the vastness of the PIC’s architecture. Along 
with these more recognizable spaces, understanding the PIC as a 
set of relations makes visible the connections among capitalism,
globalization, and corporations. From prison labor, privatized pris-
ons, prison guard unions, food suppliers, telephone companies, 
commissary suppliers, uniform producers, and beyond, the carcer-
al landscape overwhelms. Other than the facilities themselves and 
the economic and geopolitical connections, the PIC also helps us 
to think about the practices of surveillance, policing, screening, 
profi ling, and other technologies to partition people and produce 
“populations” that often occur far beyond the walls of the prison. 

This book suggests that anti-trans/queer violence and the reproduc-
tion of gender normativity are important ways in which PIC logics 
proliferate, dangerously unnamed. Gender normativity, understood 
as a series of cultural, political, legal, and religious assumptions 
that attempt to divide our bodies into two categories (men/women), 
is both a product of and a producer of the PIC. In this we mean to 
suggest that we must pay attention to the ways that the PIC harms 
trans/gender-non-conforming and queer people and also to how the 

PIC produces the gender binary and heteronormativity itself. 
We also acknowledge that trans/queer folks, especially those 
of color and/or low income, experience overwhelming amounts 
of personal violence that must be attended to. Here we are not
attempting to discredit the severity of this personal vio-
lence, but we are suggesting that relying on the PIC as a rem-
edy actually produces more harm and off ers little. What, 
then, might a world look like in which harm is met with heal-
ing and support, rather than the displacement and reviolation
produced by the PIC? For us, abolition is not simply a reaction to 
the PIC but a political commitment that makes the PIC impossible. 
To this end, the time of abolition is both yet to come and already 
here. In other words, while we hold on to abolition as a politics for 
doing anti-PIC work, we also acknowledge there are countless ways 
that abolition has been and continues to be here now. As a project 
dedicated to radical deconstruction, abolition must also include at 
its center a reworking of gender and sexuality that displaces both 
heterosexuality and gender normativity as measures of worth.
. . .

One of the most remarkable developments in the abolitionist strug-
gle over the last decade or so has been the emergence of a radical 
queer analysis of state violence that pushes our understanding 
of how gender (and for that matter, sexuality) is not simply one 
discrete axis within intersecting logics of oppression and repres-
sion, but is actually a technology through which the state creates 
new forms of systemic bodily vulnerability and disintegration.


